The correct understanding with regards to the Names and Attributes of Allah 
according to Ahlus-Sunnah wal-Jama'ah, and 5 ways to refute those who reject 
the Names and Attributes of Allah along with some of the Shubuhat they 
mention. 


The belief of Ahlus-Sunnah wal-Jama'ah concerning the Names and Attributes 
of Allah is that we affirm all the Names and Attributes of Allah that Allah has 
affirmed for Himself or His Messenger Cjt affirmed for Him, with their apparent 
meaning, without interpreting them away from their apparent meaning, nor 
changing the words or what they indicate, while negating any resemblance 
between the Names and Attributes of Allah and the creation. We deny what 
Allah has denied for Himself or the Prophet # denied for Him, and in matters 
Allah and His Messenger were silent, we are silent. We believe that the texts 
that mention Allahs Names and Attributes are Muhkam [clear] and not 
Mutashabih [unclear]. We do not speak about „how" the Attributes of Allah are, 
nor do we speculate regarding them. 

All of this has textual, as well as rational proofs, as will be mentioned. 

So Ahlus-Sunnah affirm the Names and Attributed Allah has affirmed for 
Himself, but they purify this affirmation from the two great prohibitions: 

1. TamthTI - likening Allah to His creation. 

2. Takylf - asking „how" the Attributes of Allah are. 

Textual proof: 

Allah says: 

„There is nothing like unto Him." [42:11] 

„So put not forward similitudes for Allah..." [16:74] 

„Do you know of any who is similar to Him?" [19:65] 

And there are more verses in the Quran and Sunnah regarding the prohibition of 
resembling Allah to His creation. 


Rational proof: 

It can never be rational that the Creator resembles the creation, because there 
are huge differences between them: 


I.The Creator is the One Who brings the creation from non-existence into 
existence, i.e. the essence of the creation is created. 



2. The creation is that which is brought into existence, whereas the existence of 
the Creator is Eternal and Everlasting. 

3. The creation is not always present and will be destroyed, rather it will 
definitely perish, as occurs in the verse speaking about the time before the 
Hour is established: „Whatsoever is on it [the earth] will perish. And the Face of 
your Lord full of Majesty and Honor will abide forever." [55:26-27] 


Someone could argue now: Allah has affirmed for Himself two Hands in the 
verse: „0 Iblis! What prevents you from prostrating yourself to one whom I have 
created with Both My Hands." [38:75], and I do not understand the Hands, 
except like the hands of the creation, therefore affirming the two Hands of Allah 
necessitates resembling Allah with the creation. This is because the Quran in in 
the Arabic language and the meaning of hands is well known, and the most 
perfect hands are those of humans, so the Hands of Allah are like the human 
hands. 

How do we reply? 

We reply that this is an incorrect understanding, because the Hands are 
attributed to Allah, and that which is attributed befits the One it is attributed to. 
So the Hands of Allah befit Him, and the human hands befit the human. 

If we take for example the attribute „Face", as has been mentioned in the verse 
qouted above [55:27], we say: You have a face and the lion has a face, and the 
cat has a face. So if we say the face of a man, the face of a lion, the face of a 
cat - does this necessitate resemblance? 

No one ever says his face resembles the face of a cat or lion. So we know from 
this example, that the face befits the one it is attributed to. Only having the 
same name, does not necessitate resemblance in reality. 

Imam Abdul Izz al-Hanafi [d. 792H] says in his commentary on AqTdah at- 
Tahawiyyah [1/28 in the English translation]: 

The root cause of the error is the common belief that what is 
designated by these general terms is something universal and that it 
exists in one particular individual or another; but this is not the case, 
for what exists out there (as a rational concept) does not exist as an 
absolute universal, but only as a determinate particular. When these 

terms an? med in reference tt? Allah, they remote something specific 

to Him- and whon tht»y ;in» used in refoivnr»» to human being* they 

connote something specific to them. Hence, nothing shares with 


This point will be elucidated when speaking about the 5 ways to refute those 
who deny the Names and Attributes of Allah (see way number 2). 





Now with regards to the textual proofs for the prohibition of Takyif [prohibition 
of saying „how" the Attributes of Allah are]: 


Textual proofs: 

Allah says: „They will never encompass anything of His Knowledge." [20:110] 
„They will never encompass anything of His Knowledge except that which He 
wills." [2:255] 

„Say [O Muhammad i|]: „The things that my Lord has indeed forbidden are... 
saying things about Allah of which you have no knowledge." [7:33] 

„Do not follow that which you have no knowledge of. Verily! The hearing and 
the sight and the heart of each of those you will be questioned [by 
Allah]." [17:33] 

So in conclusion: 

He who describes the Attributes of Allah, has said that which he has no 
knowledge of, because we were not informed about the description of Allahs 
Attributes. 


Rational proof for the prohibition of Takyif: 

It is not possible for anyone to know about the description of something, 
except: 

1. he has seen it himself, 

2. he has seen something like it, 

3. he heard a true information about it. 


Imam Abdul Izz says: 



One should realize that one cannot teach another the meaning of 
a word unless that person knows the object it refers to, knows 
something which is similar to it, or has some features in common 
with it; without that he cannot understand the meaning of the word. 
When you teach the meaning of a sentence, you begin by telling the 
meaning of the individual words, and when you teach a child how' to 
talk, you say a word and point to the object it refers to, if it is 


or n the case of the deaf an adequate substitute led f 
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something physical. You say, for example, tprilT, bread, mother, 
father, sky, earth, sun, moon, water, and,*©on, and point along 
with that to the objects you name; othjywse you cannot teach the 
meaning of any word or convey ^pyidea. No human being can 
dispense with auditory learning . 17 Adam, the father of mankind, 
first learned things through hearing, when Allah “taught him all the 
names,” 1 * spoke to him and revealed to him all that he could not 
learn simply by reasoning. 


For example: 

if I were to see something with my own eyes, then I would know its description, 
because I have seen it with my own eyes. 

With regards to the second point: When someone comes to me and tells me, 
that he has bought a certain car, and it is like the car model xy which I have 
already seen, and he describes its shape and color to me, then I will know the 
description of the car, because I have already seen something like it. 

An example of the third point would be that a man comes to me, and says: „l 
have a camel.", and he describes to me its features and that it has such and 
such markings. Then I will know what the camel is, because I heard information 
regarding it. 

If we apply this rational principle to the Attributes of Allah, then it is not 
possible for us to know about their description through any of these sources, 
because we have not seen them, nor is there something like them, not have we 
been informed about them. 

Therefore, some of the scholars said: "If a Jahmi asks you, 'how does Allah 
descend to the lower heaven [in the last third of the night]?', as has been 
mentioned in the Sahihayn [Bukhari: 1145, Muslim: 748 and others], then reply 
saying, "Allah has informed us that He descends, but He did not inform us how 
He descends. So we have to believe in what has reached us, and keep silent 
about that which we have not been informed." 


So we say to every person who asks about the description of an Attribute of 
Allah: „Your job is to believe in that which has reached you and keep silent 
about that which you are not informed about." 

Now with regards to the REFUTATION of those that deny the Names and 
Attributes of Allah. 

Those that deny the Names and Attributes of Allah can be broadly classified 
into three groups: 


1. The Jahmiyyah: They are followers of Jahm Ibn Safwan and they deny all the 
Names and Attributed of Allah. 

2. Mu'tazilah: They are followers of Wasil ibn Ata, who deserted the circles of 
Hasan al-Basrl. They affirm the Names of Allah as if they were just words 
without meaning, and they deny all of the Attributes of Allah. 

3. Asha'irah and Maturidiyyah and those who follow them. They affirm the 
Names of Allah and some of His Attributes [Life, Knowledge, Power, Hearing, 
Sight, Will and Speech]. 

The pretext upon which they have built their Madhab is to „refrain from any 
resemblance of Allah to His creation". They claim that sharing the name, 
attribute and the meaning [between Allah and the creation] necessitates 
likeness in the reality of these Attributes, therefore constitutes resembling Allah 
with His creation. 

They have imposed upon themselves two matter: 

1. Making Ta'wTI [false interpretations] of the text of the Names and Attributed of 
Allah, away from their apparent meaning, like interpreting the Face as His 
Essence, and His Hands to mean His generosity. 

2. Making TafwTd [leaving the meaning to Allah] of the Names and Attributes of 
Allah. So they say: „Allah alone knows what it means", along with their belief, 
that they are NOT to be accepted upon their apparent meaning. 


Imam Abdul Izz says about the Jahmiyyah and their like: 
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He also said, “The mark of Jahm and his followers is their false 
claim of anthropomorphism against the Ahl as-Sunnah. In fact, they 
are the ones who deny the divine attributes.” Many of the leaders of 
the Elders have stated tha t the mark of the Jahmiyyah is their calling 
the Ahl as-Sunnah anthropomorphists Actually, there has not been 
anyone who negated any of the attributes of Allah except that he 
called those who affirmed such attributes anthropomorphists. The 
Qaramatah and philosophers who completely deny Allah’s 
attributes, and say that we cannot call Him Knowing or Powerful, 
dub anyone who calls Allah by these names an anthropomorphism In 
their opinion, participation in a name is also participation in its 
connotation. And there are also the extreme Jahmis. They affirm 
Allah’s names but they say they are simply metaphors. According to 
them, if anyone says that Allah is really Knowing or Powerful, he is 
an anthropomorphism 

Whoever denies Allah's attributes, and claims that He has no 
knowledge, power, speech or live, will call anyone who affirms 
these aspects of Allah anthropomorphists ( mushabhihun ) or 
corporealists ( mujaxsimun). That is, the books of the Jahmiyyah, 
Mu’tazilah and Rafidah. and all others who negate Allah's attributes 
always reiterate the charge that those who affirm said attributes are 
anthropomorphists and corporealists. It is written in their books that 
among the corporealists are “the people called the Malikis who 
follow Malik Ibn ’Anas and the people called the Shafi’is who 
follow Muhammad Ibn Idris.” Even their commentators on the 
Qur’in, such as 'Abdul-Jabber and A/-Zamakhshari, have labeled 
all those who affirm Allah's attributes or believe in seeing Him as 
anthropomorphists and corporealists. These terms became very 
common in later works of such groups. 

However, when the scholars of the Ahl as-Sunnah use such 
terms they do not imply that negating tashhih means negating the 
attributes of Allah. They do not use that term for the people who 
affirm Allah’s attributes. Rather, what they say is that there can be 
no comparison between Allah’s names, attributes and actions and 
those of His creatures. In the quote above from AbQ Hanifah, he 
stated that His knowledge is not like our knowledge. His power is 
not like our power, and His sight is not like our sight. That is the 
meaning of the verse. “Nothing is like unto Him; and He is All- 
Hearing and All-Seeing” [42:11). What is negated is likeness and 
what i* affirmed ia the attribute ___ 


The first group to have denied the Names and Attributes of Allah were some 
Arab pagans about whom Allah revealed: „Thus have We sent you [O 
Muhammad to a community before whom other communities have passed 
away, in order that you might recite unto them what We have inspired to you, 
while they disbelieve in the Most Beneficient." [13:30]. 

The reason for this verse to be revealed was that when the Quraysh heard the 
Messenger of Allah # mentioning Allahs name ar-Rahman, they denied it. So 
Allah revealed: „...while they disbelieve in the Most Beneficient." 





Ibn Jarir mentioned that this happened during the treaty of Hudaibiyah, when 
the writer began to put into the writing between the Quraysh and the 
Messenger of Allah <%, he started with 'Bismillah ar- Rahman ar-Raheem' (In the 
Name of Allah, the Most Beneficent, the Most Merciful). The Quraysh objected 
to it saying, 'We do not know who Rahman is.' [see his TafsTr [13/197]. This 
incident is also mentioned by al-Bukhari in his SahTh [2731, 2732]. 

Ibn Jarir also reported from Ibn Abbas radiallahu anhu: 'The Messenger of Allah 
Cjt used to invoke [Allah] with the words, ,0 Rahman, O Raheem.' The 
Mushrikeen said, 'He claims to call upon one, but he invokes two.' So, Allah 
revealed: "Say [O Muhammad fit]: Invoke Allah or invoke the Most Beneficent 
(Rahman), by whatever name you invoke Him (it is the same), for to Him belong 
the Best Names." [17:110] 

And Allah said in Surah Furqan: „When it is said to them, Prostrate to the Most 
Beneficent (Allah)! They say: And what is the Most Beneficent?" [25:60] 

So, these Mushrikeen are the predecessors of the Jahmiyyah, Mu'tazilah and 
Asha'irah, and all those who deny about Allah what He has affirmed for Himself, 
or His Messenger # has affirmed for Him from the Names and Attributes of 
Allah. What evil predecessors for evil successors! 

THE REBUTTAL 

They can be rebutted in many different ways: 

1. Allah, the Exalted, affirmed for Himself Names and Attributes, and His 
Messenger €j| too affirmed for Him. Denying them for Allah or denying some of 
them is denying what Allah and His Messenger have affirmed. This implies 
contradicting Allah and His Messenger. 

2. The existence of some attributes in the creation and some names being used 
by them does not imply resemblance between Allah and the creation. Because 
the Names and Attributes of Allah are special to Him, and the Names and 
Attributes of the creation are particular to them. Just like Allah has an 
existence, which does not resemble the existence of the creation, similarly He 
has Names and Attributes that do not resemble the Names and Attributes of 
the creation. Likeness in the name and the general meaning does not 
necessitate likeness in reality. 

Allah has called Himself 'Aleem (All-Knowing), Haleem (the Most Forbearing), 
and He also called some of His slaves 'Aleem, He said, "they gave him glad 
tidings of ('Aleem) an intelligent son, having knowledge (about Allah and His 
religion of True Monotheism)." [51:28] meaning Ishaaq. 

And He named the other Haleem, "So We gave him the glad tidings of (Haleem) 
a forbearing boy." [37:101] meaning Isma'eel. So, One Aleem is not like the 
other, similarly, One Haleem is not like the other. 



And He called Himself, "Truly, Allah is Ever All-Hearer (as-Samee), All-Seer (al- 
Baseer)." Similarly, He has named some of His slaves Samee and Baseer. He 
said, "Verily, We have created man from Nutfah drops of mixed semen (of man 
and woman) , in order to try him, so We made him hearer (Samee), seer 
(Baseer)." [76:2] So, One Samee is not like the other and One Baseer is not like 
the other. 

And He called Himself ar-Raouf (full of kindness) and ar-Raheem (Most 
Merciful), "Verily, Allah is, for mankind, full of Kindness, Most Merciful." [22:65] 
and He called some of His slaves, Raouf and Raheem, He said, "Verily, there 
has come unto you a Messenger (Muhammad fit). ..He (Muhammad <%) is 
anxious over you, for the believers (he is) full of pity (Raouf), kindness, and 
mercy (Raheem)." [9:128] 

Similarly, He described Himself with Attributes, and described His slaves like 
that, like His Saying, "they will never compass anything of His 
Knowledge." [2:255] Thus, He described Himself with Knowledge, and 
described His slaves with knowledge, "And of knowledge, you (mankind) have 
been given only a little." [17:85] and He said, "We raise to degrees whom We 
please, but over all those endowed with knowledge is the All-Knowing 
(Allah)." [12:76] and He said, "those who had been given (religious) knowledge 
said..." [S28:80] 

He described Himself with strength, "Truly, Allah is All-Strong, All- 
Mighty." [22:40] and, "Verily, Allah is the All-Provider, Owner of Power, the Most 
Strong." [51:58] and He described His slaves with power and said, "Allah is He, 
Who created you in (a state of) weakness, then gave you strength after 
weakness, then after strength gave (you) weakness and grey hair. He creates 
what He wills. And it is He, Who is the All-Knowing, the All-Powerful (i.e. Able 
to do all things)." [30:54] and others. 

It is thus known that the Names of Allah are specific to Him and befit Him, and 
the Names of the creation are specific to them and befit them, and similarity in 
name and meaning does not necessitate likeness in reality! 

And this is apparent, alhamdulillah. 


Imam Abdul Izz al-Hanafi [d. 792H] says in his commentary on Aqidah at- 
Tahawiyyah: 



Some people use the word tashbih in a different sense and, on 
that account, they refrain from affirming the attributes of Allah. 
They say that Allah cannot be said to have power, knowledge or 
life, because these are attributable to humans. It follows from this 
view that we cannot call Allah Living, Knowing or Powerful, 
because these names are also used to describe human beings. The 
same applies to Allah’s speech, hearing, seeing and will. However, 
these people agree with the Ahl as-Sunnah that Allah exists, that He 
is Knowing. Powerful and Living, and that created beings can also 
be said to be existing, knowing and powerful. They also agree that 
this is not the kind of tashtih that is to be negated. This is also 
upheld by the Qur’an and Sunnah, as well as by clear reasoning. No 
reasonable person would dispute it 

Allah has called Himself by certain names and He also called 
some of His servants by the same names. He has also qualified 
Himself with certain attributes and, at the same time qualified 
different beings that He created with the same attributes. But neither 
one named is the same as the other named, nor is one attribute the 
same as the other attribute. He has called Himself Living, Knowing, 
Powerful, Compassionate, Merciful, Mighty, Wise, Hearing, 
Seeing, King, Guardian (Al-Mu’min), Irresistible (Al-Jabbar), 
Justly Proud (Al-Mustakblr), and He has called many of His 
servants by these same names. For example. He has said, ”He 
brings out the living from the dead” [6:95; 30:19]; “They gave him 
the good news that he would have a knowledgeable son” [51:28]; 
“(The Prophet) is compassionate and merciful to the Believers” 
[9:128]; “We made (man) a hearing and seeing being” [76:2]; “The 
wife of the mighty officer said...” [12:51]; “There was a king after 
him" [18:79]; “One who is a Believer ( mu'min )” [32:18]; and, 
“Allah seals the heart of every arrogant ( mustakbir ) and obstinate 
transgressor (Jabbdr )’’ [40:35], But we kno w that the One l iving 
Being is not like the other living being, the One Knowing Being is 

not like the other knowing being, and the Mighty One is not like the 
other mighty, and so on with respect to the otner names. 
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And Allah has also said, “They would not encompass aught of 
His knowledge” [2:255]; “He has sent it from His own knowledge” 
[4:166]; “No woman conceives or gives birth without His 
knowledge” [35:11]; “Allah is the One Who gives sustenance. Lord 
of unbreakable power” [51:58]; and, "Did they not see that Allah 
created them and that He is more powerful than they” [41:15]. 








The problem with these misguided groups is, that they first force TashbTh upon 
themselves, by claiming that the similarity in the name of the Attribute 
necessitates similarity in reality and based upon that, they reject the Attribute 
altogether! This is fallacious thinking! The essence of Allah is completely 
different than the essence of the creation, therefore it is not even possible to 
imply likeness through such argumentation! Therefore it is wrong to say, that 
using the same names of the Attributes necessitates likening Allah to His 
creation! 

Imam Abdul Izz says: 
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To clarify the matter further, m theology, it is rot allowable to 
use analogical arguments where the major and the minor terms arc 
equivalent, or syllogistic arguments where all the terms are of the 
same category. Since nothing i" 1 kc Ml.th, He cannot lx- conceived 
as the analogy of anything, nor can Me be brought with another 

under one category and made the subject of a syllogism. Ihis is the 
reason the theologians and philosophers who employ these 
■proems do Ml .im\c at an> certain truth their propositions 
OOOtraTct each other And trfM thc\ thcm%cl\cs set Ml then 
arguments are equally inconclusive, they end in stupefaction and 
confusion. 


3.0ne, who does not possess perfect Attributes, does not deserve to be llah 
(deity) and this is why Ibraheem said, "Why do you worship that which hears 
not, nor sees..." [Soorah Maryam 19:42] and Allah said in the refutation of those 
who worshiped the calf, "Did they not see that it could neither speak to them 
nor guide them to the way?" [Soorah al-A'raaf 7:148]. 

4.Verily, affirmation of Attributes is perfection, and denying them is deficiency. 
So, he who does not possess Attributes is either nonexistent or imperfect, and 
Allah is free from that. 


5.Making Ta'wTI (changing the meaning) of the Attributes from its apparent 
meaning has no proof, so it is false. 

And making TafwTd (leaving the meaning to Allah) means that Allah has 
addressed us in the Qur'an with something which we do not understand and He 
has asked us to ponder over the whole Qur'an, but how can we ponder over it 
when we do not understand its meaning? 

Thus, it has been proven from the above that it is crucial to affirm the Names 
and Attributes of Allah as they are and deny any resemblance to the creation, 
as Allah said, "There is nothing like unto Him, and He is the All-Hearer, the All- 
Seer." [42:11] 

So, He negated for Himself resemblance to anything, and affirmed for Himself 









Hearing and Sight. Therefore, it has been proven that affirming the Attributes 
(of Allah) does not necessitate resemblance, and it also proves affirming the 
Attributes along with negation of resemblance. 

This is the meaning of the saying of Ahlus-Sunnah wal-Jamaa'ah regarding 
denial and affirmation of the Names and Attributes - Affirmation without 
resemblance and Purification [of Allah from any defect] without denial [of the 
proven Names and Attributes]. 

Imam as-Sabuni [d. 449H] said in his book Aqeedah as-Salaf wa Ashabul 
Hadlth [page 4, (3/6 in Shamila)]: 

„We affirm what Allah affirmed for Himself in His book, or what the Messenger 
of Allah # affirmed, without changing the words from their apparent meaning 
[TahrTf], without denying their apparent meaning [Ta'tTI], without saying „how" 
they are [TakyTf], not likening them to the creation [TamthTI]." 
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And this is not a newly invented methodology, rather it is the methodology of 
the Prophet %, his companions and those who followed them, for they narrated 
these Names and Attributes, without denying them, nor making Ta'wTI of them, 
i.e. diverting them from their apparent meaning, nor resembling them to the 




creation. Imam Tirmidhi also narrates in his Sunan at multiple places [for 
example under HadTth 662 and 3045] , how this methodology is the 
methodology of the Ahlus Sunnah wal-Jama'ah of the past. 


(3). 3045. AbO Hurairah said: 
“The Messenger of Allah sp said: 
‘Ar-Rahm&n’s Hand is full. He 
spends without any decrease, night 
and day.’ He said: ‘Do you not sec 
how much He has spent since He 
created the heavens and the earth, 
yet it has not decreased what is in 
His Hand, and His Throne is over 
the water, and in His other Hand is 
the Mizan (Scale) which He raises 
and lowers.”’ (.VoAJA) 

[AbO 'EM said:) This HaJith is 
Hasan Sahih. This Hailiih is 
regarding the Tafslr of this Ayah. 
“The Jews say: ‘Allah’s Hand is 
tied up.' Be their hands tied up. 1 * 1 

The A 'immah say about this 
Hadhh. It is believed in as it comes. 
without explanation or 

misinterpretation. This was said by 
more than one of the A'immah . 
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among them: Sufyftn Ath-Thawri. 
Malik bin Anas, Ibn ‘Uyainah and 
lbn Al-Mubarak - that they 
thought that these matters were to 
he helieved in. without saving 
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And there are countless Athar from the Tabi'Tn and those who followed them, as 
will be mentioned. 











WalTd bin Muslim ad-Dimishqi [d. 195H] said: 

„l asked Awza'T [d. 157H], Malik ibn Anas [d. 179H], Sufyan ath-Thawrl [d. 161H] 
and Layth ibn Sa'd [d. 175H] about the AhadTth that are about TashbTh [i.e. that 
people claim necessitate TashbTh], so they said: „Believe in them as they have 
come, without talking about the „how"." 

al-Asma wa-Sifat lil Bayhaqi [2/377, narration 955], at-Tamhld li Abdul Barr 
[7/149], with a SahTh Isnad. 
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Imam al-Awza'T [d. 157H] narrates that Imam Makhul [d. 112H] and Imam Zuhri 

[d. 124H] would say: „Believe in them as they have come." 

al-Asma wa-Sifat lil Bayhaqi [2/377, narration 954 with a SahTh Isnad] 
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Imam Ibn Taymiyyah [d. 728H] expounds on these Athar, of which the rough 
translation is as follows: 

„And their saying - may Allah be pleased with them - that „one should believe 
in them as they have come", is a refutation of [Mui'tazilah] those that reject the 
Attributes of Allah, and their saying: „without the „how"", is a refutation of the 
Mumassila [who liken Allah to His creation]. Imam Zuhri and Imam Makhul were 
the biggest scholars of the Tabi'Tn in their time, whereas the other four [that 
were mentioned], were Imams of the time of the Tabi'ut Tabi'Tn... 





And the statement of Imam Malik regarding: Jstiwa is known, but its „how" is 
beyond our imagination, and believing it is obligatory" is supported by the rest 
[of the Salaf], i.e.: Believe in them [i.e. the verses of the Qur'an and the AhadTth 
regarding the Attributes of Allah] as they have come, without a „how". They 
have denied the knowledge regarding the kayfiyyah [how] of the Attributes, but 
they have not denied the reality of the Attributes! 

If they had only believed in the words without ascribing meaning to them, they 
would not have said that Jstiwa is known, and the kayfiyyah is beyond our 
imagination", but they said: Believe in them as they have come, without 
ascribing a „how" to them... 

And if the meaning of the words would have been unknown, then there would 
have been no need to deny knowledge of the „how", rather the negation of the 
kayfiyyah is only necessary if you first affirm the Attribute! 

The one who rejects the Attributes that have been narrated has no need to say 
that he understands them without a „how", because if one were to say: „Allah is 
not over His Throne", then he has no need to say „without a how". If the 
Madhhab of the Salaf was a negation of the Attributes, then they would not 
have said that they are to be understood without a „how". „ 

Majmu' al-Fatawa [5/40-41] 
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Qawwam as-Sunnah, al-lmam al-Asfhani says in al-Hujjah fi Bayan al-Mahajjah 
wa Sharh AqTdah Ahlus-Sunnah [1/175-176]: 

„Makhul and az-Zuhrl said: „Believe in them as they have come." Someone 
could come now and say: ,,How can the believe regarding something of which 
we do not know the reality of, can be sound?" 

We say: „[Even if we do not know have the knowledge of the reality and 
kayfiyyah of something, ] Our belief in it is sound by what was expected from 
us, and our knowledge regarding that affair will be complete by what was made 
obligatory for us... 

We have been commanded to believe in the angels of Allah, and His books, and 
His Messengers and the Last Day, and Jannah and its delights, and Hellfire and 
its punishments, but we have no detailed knowledge of every single thing 
regarding them, and we were only commanded to belief in them in 
general." [End qoute] 

In conclusion: We were commanded and are expected to believe in what has 
come to us regarding the Names and Attributes of Allah, but it has not been 
made obligatory on us to understand their reality or „how" they are. By 
believing in the Names and Attributes as they have come, without making 
Ta'wTI, TashbTh, Ta'tTI or TakyTf, we have made our belief sound and our 
knowledge regarding this matter complete, as we have come with what was 
expected from us. 
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Imam Nu'aym bin Hammad al-Khuza'T [d. 228H] said: 

^Whoever makes Tashblh of Allah with anything of the creation, then he has 










disbelieved, and whoever rejects what Allah said about Himself, or His 
Messenger [said about Him], then he has disbelieved, and what Allah said 
about Himself, or His Messenger % told us [of such Attributes], are not [i.e. do 
not necessitate] TashbTh." 

TarTkh Dimishq li Ibn Asakir [62/163 with a SahTh Isnad] 
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Then woe be to those who leave the Quran and Sunnah, and the methodology 
of the Pious Predecessors for concepts misguided scholars of this Ummah 
introduced into Islam, being influenced by equally misguided Christian and 
Greek philosophers. Nothing did it help those philosophers in the past, nor will 
it help those philosophers today! Imam Abdul Izz narrates to us: 






Commentary' on the Creed of At- Tahdwi 
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Ar-Razi also said: 

I have pondered (he methods of theology and philosophy. 
They lead nowhere. The best method is that of the Qur An. 
When it wants to affirm something, it says, for example, 
"(Allah) the Gracious is firmly established on the Throne*' 
nfcSl or "To Him nsc all words of punty** (35:10). But when 
it wants to negate something, it says. There is nothing 
whatsoever like Him** [35:11 k or They will not encompass 
Him in their knowledge" (20:110] Whoever passes through the 
experience I have passed through will surely come to the same 
conclusion I have reached 


Abu 'Abdullah Muhammad Ibn ‘Abdul-Karim Ash-Shahristanl 
likewise expressed his disappointment with the philosophers and 
theologians. They get nothing, he said, except bewilderment and 
remorse. His words are: 

By Allah! I have visited all the academics, 
and seen everyone in these high places. 

But 1 found none except with his chin 

In his hands in wonder, or gnashing his teeth in regret. 

Abu Ma‘all Al-Juwayni said, “Friends, avoid kaldm . Had 1 
known % end kaldm has brought me to, 1 would not have gfl 

in it,” At the time of his death, he said, “1 entered the deep waters of 
kaldm and left the sciences of Islam. People warned me against it. 
Now, if Allah docs not have mercy on Ibn Al-Juwayni and save 
him, he is doomed. Let everyone know that I die in the faith of my 
mother” Another narration says, “in the religion of the old women 
of Nishapur.” 

Shams ad-Din Al-Khusrushahi, the most distinguished student 
of Fakhr ad-Din Ar-Rlzi, replying to a question from a learned 
visitor about his faith, said. “I believe in what the rest of the 
Muslims believe.” The questioner further asked, “Arc you 
convinced and fully satisfied with it?” He nodded and said, “I thank 
Allah for that blessing. By Allah, I do not know what I am to 
believe. By Allah, I do not know what I am to believe. By Allah. I 
do not know what I am to believe.” And then he cried until his beard 
was wet. 






